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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei Torah will be
available to Jews around the world in the language they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter Rebbe, who wants his maamarim
to be available to every Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a monthly donor of $18.

With these $18 a month, you will have the tremendous merit of having translated
the Torah Or and Likutei Torah, making it available to Jews all around the world,
and will receive the tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the project, email me at
lessonsinlikutaytorah@gmail.com

Torah Or English translation project:

The original text of the maamarim with mmp1 and punctuation is presented side by
side with a phrase-by-phrase translation and explanation. The translation of the
text is in bold whereas the commentary is in regular font. The explanations of
general concepts that are not directly relevant to understanding the flow of the
maamar are in footnotes.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay Torah
in the original. By learning the words, structure, and concepts of the maamarim,
eventually they should be able to learn it by themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are
reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim, the
administrator of the 7pun 70 P> project for helping with the mmp1 and
punctuation, to see any Maamar from Torah Or/Likutay Torah with m71 go to his
website www.ChassidutBehirah.com, to R’ Baruch Katz for creating and
managing the website, and Rabbi Yitzchok Miller for editing.
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“Receiving Unlimited Blessings”

In Parshas Toldos, it describes the story of Yaakov and Eisav, the twin sons of
Yitzchok and Rivka. When Yitzchok felt he was getting old he told Eisav, the older
son, that he wanted to give him a special blessing, and that Eisav should prepare a
meal for him. Rivka heard this and told her son Yaakov to pretend that he is Eisav
so that he should receive the blessing instead. Since Yitzchok was blind at the time,
Yaakov could dress like Fisav and “trick” his father into blessing him instead.
When Yaakov comes, dressed as Eisav, Yitzchok smells his garments and says that
it smells like Gan Eden, and proceeds to bless him. Only after Yaakov left did the
real Eisav come in for the blessing, only to find out that Yaakov already received
it.

The Alter Rebbe will analyze this story on a mystical level, explaining: 1- Why
Yitzchok wanted to bless Eisav in the first place, 2- Why did the blessing have to
actually go to Yaakov, 3- Why did Yaakov have to “trick” his father in order to
receive the blessing:

(X) Chapter 1
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“[Yitzchok said:] see the smell of my
son, it is like the smell of the field
that Hashem has blessed (i.e. Gan
Eden)!” (Bereishis 26:27)

We have to understand: If Yitzchok
thought that the person he was
blessing was Eisav (and not Yaakov),
then why would he be so important
in his eyes to give him such a
praiseworthy description (of having
the smell of Gan Eden)?

Also, it isn’t understood: How did
Yitzchok perceive Eisav?

We find that in one place the verse
says “Yitzchok loved Eisav because
he deceived him with his words”
(ibid. 25:28), meaning that he
deceived Yitzchok of his true nature
by asking him questions in the
service of Hashem, like “how do we
tithe straw and salt to give to
charity?” pretending that he was
careful in serving Hashem.

It says that Yitzchok loved him for these questions, implying that Yitzchok was

convinced that Eisav served Hashem.
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But in another place the verse says:
“The voice is the voice of Yaakov”
(ibid. 27:22), referring to when he
said “for Hashem your G-d has
hastened my path” (ibid. 27:20), and
Yitzchok knew that “Hashem’s
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name isn’t common in the mouth of
Eisav” (Rashi on 27:21).

This showed that Yitzchok knew that Eisav wasn’t really serving Hashem, so did
Yitzchok know Eisav’s real nature or not?

KNMBDID" - 1Y NAT 2 YT X However, the idea will be understood

N'I-TW ,7”:{’7 -[-n:lj N'71UB "N:-[-[-[ as follows: Eisav is refered to as “the

dross from the gold” (Zohar | 137Db),
"
A3 '737 UL nl?yn N meaning the “dross” of the aspect of

Gevura-Severity of Hashem manifest
in Yitzchok, which is the level of “the
advantage of gold over silver.”

Just as raw gold has dross or impurities that need to refined out of it, so too Gevura-
Severity of Holiness gives potential for unholy severity to exist, and that possibility
needs to be removed.

The advantage of gold over silver is that it is a rarer commodity and shines more
brightly than silver. So too, the advantage of severity in the service of Hashem,
being strict and demanding on oneself in every aspect to keep everything in the
Torah on the highest standard, is a tremendous level of holiness and not so easy to
attain.

However, from this good type of severity it is possible to come to unholy severity,
for example to feel “holier than though” and better than others because of keeping
a higher standard, when in fact if one is truly keeping a higher standard for the sake
of Hashem it should make a person only humbler.

WyT RYM"™ WY Ky 15 NZ0DM From the “dross” of this level came
e"jnyT'[ 1YY forth Eisav, as it says (Targum
Yonasan Ben Uziel on Bereisis 50:13)
that “the head of Esaiv is buried near
the chest of Yitzchok.”

The fact that Eisav’s “head” is placed next to Yitzchok represents how severity of
unholiness — Esaiv — derives his life from severity of Holiness — Yitzchok.
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To understand what is represented
by the “head” of Esaiv being in
proximity to Yitzchok:

There are eleven spices that make
up the Ketores (incense) offering in
the Beis Hamikdash, which are:
balm, onycha, galbanum, Levona-
frankincense, myrrh, cassia,
spikenard, saffron, costus, aromatic
bark, and cinnamon.

These eleven spices correspond to

the ‘Ten Crowns of Impurity,’
which is the Life-force from
Holiness that  enlivens “the

unholiness that parallels holiness.”

Just like in Holiness there are Ten
Sefiros, so too in Kelipa-unholiness
there is actually present a Light that
comes from the Ten Sefiros of
Holiness.

However, in Holiness the Sefiros are
“ten and not nine, ten and not
eleven,” whereas in Kelipa-
unholiness  there are eleven
corresponding spices of the Ketores.

The idea behind this: Regarding the
Life-force from Hashem that comes
into Holiness it says “the hosts of
heaven bow to You [Hashem],” since
through their awareness of the Life-
force from Hashem enlivening them,
they surrender themselves to
Hashem and dedicate themselves to
Him.
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This is not the case with unholiness,
that it lifts itself haughtily like an
eagle soaring high, and brazenly
refuses to humble itself to Hashem its
Creator.

This is because the Life-force that
comes into them is in a manner of
Exile. Therefore, even when the
Life-force from Holiness comes into
them, they do not surrender their
ego, and just the opposite, they lift
their ego up like a soaring eagle, and
the Life-force that comes into them
becomes absorbed into their being.

Now, how is it possible that they can
receive life and existence from
holiness, if that Life-force becomes
absorbed into them and loses its
connection to the Source of Life, how
can it continue to animate them if it is
trapped in unholiness?

This is the idea of the Levona
(frankincense) which is the eleventh
of the spices of the Ketores, which
represents the “Makif-
encompassing Light” which
encompasses them ‘from above’ and
does not become absorbed inside of
them.

That is how it is still connected to the Source of Life and can continue to enliven

them.
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Since this “Makif-encompassing
Light” encompasses them from
above their perception, and they are
not aware of it, and the Life-force
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that comes into them becomes
absorbed and trapped into their
being, therefore they become
arrogant and pick up their egos
brazenly.

This aspect of the Levona is what
connects the Ten Sefiros of Holiness
to be able to shine into the Ten
“Sefiros of Unholiness.”

This is the idea of the “head of
Eisav”. It refers to the “Makif-
encompassing Light” that shines on
them from ‘“above,” which is still
connected to “the chest of
Yitzchok,” meaning it is actually
still connected to Holiness.

Therefore, at that encompassing
level of Esaiv it is possible for him to
ask: “How do we tithe straw?”, even
though on an internal level “the
name of Heaven in not found
frequently in his mouth.”

Now, it is known that the reason the
Life-force from Hashem becomes
trapped in the “Ten Crowns of
Impurity” is because ‘“[unholiness
has already] swallowed up a wealth
[of sparks of Light from Tohu] and
[through our Divine service] it will
spit them back up” (lyov 20:15), and
as it says, “there is a time when
someone  [unholy] rules over
someone [holy], but it is for his own
detriment” (Koheles 8:9), since
through the holiness trapped in it we
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will ultimately transformed the evil
itself into holiness.

This “wealth” is from the “Sparks”
of Holiness that fell into them at the
beginning of creation of the world,
when the “Keilim of Tohu
shattered,” as it is says “and each
‘King’ ruled and died” (Bereishis
36:32 and onwards), refering to how
the Keilim of Tohu ‘shattered.’

Additionally, a wealth of Sparks of
Holiness fell into unholieness from
the Sin of the Tree of Knowledge, as
it is written in Sefer HaGilgulim
(chapter 2).

This is why Hashem continues to
bring Life into them, which is in a
manner of ‘Exile,”’ so that we can
redeem not only the current Life in
them, but also the past ‘wealth’ of
Sparks that are trapped in them.

As our Sages say: “The Jewish
People were only exiled in order to
add ‘converts’ to them.” (Pesachim
87b)

Similarly, in Esaiv there were
trapped Sparks of Holiness, like the
souls of Rabbi Meir, Unkelos,
Shmaya, Avtalyon, and Ovadya,
who desendents of Esaiv who
converted to Judaism and became
great Tzadikim.
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P YN TN, 102 T M 0T It is because of those captured Sparks
37y1 al '7y N'?W myy: Ehyayal vaﬁ'; in  Esaiv that Yitzchok was
convinced to bless him, since he
wanted to redeem those Sparks by
himself through his blessing, without

involving Yaakov.

Even though Yitzchok new that Esaiv was wicked, he nonetheless was
“convinced” to bless Esaiv, not because he thought Esaiv was righteous, but
because he thought that through his spiritual blessing, he could redeem the Sparks

trapped in Esaiv.
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Since, even nowadays “there is a
wealth of Sparks of Holiness trapped
in unholiness, and through our Divine
Service they will be extracted,” so
Yitzchok thought that he could
personally extract the wealth of Sparks
contained in the soul of Eisav through
his blessing.

However, now this is accomplished
through Yaakov, who represents
Z’eir Anpin, where all the Lights of
Atzilus are gathered, and this level
becomes invested in the World of
Yetzirah, so that it can interact with
the mundane, weekday, world.

This level of how Z’eir Anpin comes
into Yetzirah and into our physical
world is expressed in the level of the
angel Matatron, who is called “His
servant, the elder of his house”
(Bereishis 24:2), since this angel is the
“servant” of Z’eir Anpin in carrying
out the mission of elevating and
refining the Sparks of Holiness from
the material world.

However, Yitzchok wanted to
redeem these Sparks from Esaiv
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without going through the level of
Z’eir Anpin and Matatron, rather, he
himself would reveal exceedingly
high levels of Divine Light into
Esaiv.

This would be a greatly additional
Light shining in Esaiv compared to
what is normally shining in him.

Since, in order to separate the good
from the bad, a great Light needs to
shine there so that it will draw into
itself and gather in all the Sparks of
Holiness that were given over to that
unholiness.

This is why Yitzchok’s Dblessing
starts: “May Hashem give you from
the dew of the heavens” (ibid. 27:28):

The “dew” is a reference to the “dew
(flow) from Atik that ‘drips’ to Z’eir
Anpin,” which is referred to as the
“heavens.”

In other words: “Heavens” is a reference to Z’eir Anpin, and the “dew of the
Heavens” is a reference to flow of Light from the level of Atik that comes into

Z’eir Anpin.

Atik is a very high level, it is the essential enjoyment that Hashem has in the
purpose of why He created the worlds of Atzilus, B’riah, Y’tzira and Asiya. This
enjoyment is the source of their existence, like an author’s enjoyment in a story is
the source of why he thought it through and wrote it down.
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Yitzchok’s blessing continues: “and
[may Hashem give you] from the oils
of the earth.” The “oil” here is a
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reference to Chochma-Wisdom
which is compared to oil, and
Chochma-Wisdom is expressed in
the level of Malchus referred to as
“the earth,” this is the meaning of
“the oils of the earth,” the Chochma-
Wisdom that comes down into
Malchus (earth).

Yitzchok wanted to draw down the
levels of “dew” (Atik) and “oil”
(Chochma) from Above, so that
through these he could elevate the
Sparks of Tohu trapped in Eisav.

As we see, by way of analogy, that
when the sun shines on the earth, the
heat of the day (sunlight) draws out
the moisture from the earth,
creating a mist of evaporated water
that ascends from the ground.

So too, the flames of small candles
placed next to a great torch- the
greater fire of the torch pulls into
itself the smaller flames of the
candles.

Similarly, through the revelation of
a high level of Divine Light that
comes with great intensity from
Above, it draws out and gathers into
itself all the Sparks of Holiness that
fell down below into the unholiness of
this world.

However, this only happens when
the Light shines with very great
intensity, which is through a
blessing/drawing down from higher
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than the Hishtalshelus-Chain Like
Order of Spiritual Worlds.

Since, according to order of
Hishtalshelus, Eisav isn’t deserving
of these revelations, so for him to
receive them Yitzchok would have
to transcend the order of
Hishtalshelus.

That is why Yitzchok said “and T will
bless you before Havaya,” meaning,
that specifically from a level ‘before’
and higher than the Name of Havaya
(of Hishtalshelus) can he bring down
these revelations to Eisav.

Why did Yitzchok want to draw
down this revelation to Esaiv
directly, not through giving this
blessing to Yaakov to transform
Esaiv? Because the way he saw Esaiv
was ‘from above to below,” he saw
him on the encompassing level of
Levona, which on that encompassing
level he is still holy, therefore, he
wanted bring down addition intense
revelation into that Makif level so
that it should have an overpowering
effect on the internal/conscious level
of Esaiv and turn him around to
holiness.

However, he made a mistake in this
regard, since Esaiv cannot actually
be elevated/transformed from this
Makif-encompassing level, rather it
is only possible through Yaakov.

Since, what would have actually
happened if Yitzchok revealed the
intense Light into Esaiv’s Makif
would be one of two possibilities: One
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possibility is that the Life from the
supercharged Makif would become
absorbed into the unholiness of Esaiv,
just as in the past that the Life from
the Makif became trapped in Esaiv, or
the other possibility is that it overload
Esaiv to the point that he would stop
existing (i.e. he would die.)

However, that the “darkness itself
should be transformed into Light,
and the bitterness itself should be
transformed into Sweetness” is only
possible through Yaakov.

Since his level is Z’eir Anpin of
holiness  (Atzilus), through his
aspect of Divine service Eisav can be
refined and included into holiness.

That is Yitzchok retroactively
approved of his blessing Yaakov
instead of Esaiv when he realized who
it really was.

Afterwards, when he actually blessed
Esaiv, he said to Eisav: “See now,
from the fatness of the earth shall be
your dwelling,” (whereas to Yaakov
he said “and from the fatness of the
earth shall be your dwelling,” meaning
he gets more than that), meaning that
he only receives from the residue of
the fatness of the earth, that will be
Esaiv’s “dwelling” on a conscious
and revealed level.

The verse of Esaiv’s blessing
continues: “And from the dew of the
heavens above” of Yaakov, referred

(1D Y8 7127 NMWYX2 IK) ©
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to as ‘the heavens’ the some of his
“dew” will also reach you (Eisav),
but even this will remain “above”
and encompassing Eisav, (whereas
regarding Yaakov he said “Hashem
will give you — directly — from the dew
of the heavens)”.

Even this Life that Eisav receives
from Yaakov is on condition that
“you will serve your brother,”
meaning, that he will be subservient
to Yaakov, since specifically
through him can Eisav be elevated
to holiness.

Chapter 2

Now we can explain the verse before
the blessings: “See that the smell of
my son is like the smell of the field
that Hashem has blessed (Gan Eden).”
(Bereishis 26:27)

Yitzchok wanted to draw down an
intense Makif-encompassing Light
of the Levona to Eisav,

and the process is that for any
downward flow of Light and
revelation, there first needs to be a
corresponding  elevation  from
below, as is known.

Now, to draw down a flow of Light
from Above that can be internalized,
it is sufficient for there to be an
elevation from below on an internal,
conscious level.
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However, in order to draw down a
flow of Light from Above in an
unlimited, encompassing manner,
the elevation from below also needs
to be from an unlimited,
encompassing  aspect of the
recipient.

For example: Imagine someone’s student is his son. He has two type of
relationships with him: On an internal, intellectual level, and on an encompassing,
parental level. If he wants to give him intellectually by teaching him, he needs his
son to be engaged intellectually, and if he wants to give him on a parental-bond
level, he needs to engage him on a more encompassing, father-son level.
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Now, “smell” represents a type of
elevation from below, a “reflected
Light,” which comes from the
severity and intensity of the object,

as we see that a sweet apple doesn’t
give off as much smell as a sour
apple, and sharp/spicy foods give off
a stronger smell than sweet foods.

This is because the “smell”
represents the elevation from below
from the refinement of the Sparks of
Holiness that fell with the “Sheviras
HaKeilim-Shattering of the Vessels”
of Tohu.

That is why regarding most mitzvos
it does not say “a pleasing ‘smell’ for
Hashem” which is stated only in
regards to Korbanos-offerings. (See
Bamidbar 28:2)

Since through the Korbanos the
actual soul of the animal becomes
elevated and transformed into
spiritual “fire’ i.e. revelation, from
Above.
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LESSONS IN TORAH OR

Now, we find that strong smells can
revive a person.

Meaning, that when a person’s
conscious awareness retreats back
into the subconscious, through the
smelling spices it draws back and
reveals that consciousness.

As we see in the case of person who
is sleeping, and through the strong
smell he wakes up.

Since, when a person is sleeping his
mental faculties are hidden, and
afterward when he wakes up from
his sleep, his mental faculties are
fully revealed.

This is accomplished through the
smell, which is “reflected light” that
goes from below to above.

This is the idea regarding Korbanos
that “there is a pleasing ‘smell’ from
them- the smell of My Will being
fulfilled.”

Meaning, the elevation of Korbanos is such a complete transformation from below
to above, from physical to spiritual, which is Hashem’s Will and desire, this brings
about the greatest revelation back into this world, just like the strong smell — which
works from below to above — which brings a person’s consciousness to be revealed

back into the world.
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Now, in Eisav there was no
revelation of holiness on an
internalized, conscious level, since
his consciousness was fully absorbed
with unholiness.

Only the encompassing aspect of his
soul, the Makif of Levona, was still
holy.
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This is the idea of saying about
Yitzchok “and he smelled the scent
of his garments”: This means that he
perceived the encompassing aspect
of Eisav (like garments that
encompass a person),

and by focusing on the holiness of the
encompassing aspect of Esaiv, he
wanted to find a corresponding aspect
that this should serve as an elevation
“from below to above” be able to
bring down “from the dew of the
heavens of Above,” also a sublime
encompassing level into Eisav.

In other words, Yitzchok saw that Eisav’s only connection to holiness was in the
deep, subconscious, encompassing level of his soul, corresponding to the Levona.
The only way he could bring holiness into him was to connect to him on an

encompassing level, by giving him “the dew of the heavens Above,’

b

a lofty

encompassing Light from Above that would bring into Esaiv’s Makif.

The “smell of his garments” represents how Yitzchok perceived the encompassing
aspect of Eisav’s soul, the only part of his still connected to holiness.
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The verse continues “[the scent of his
garments] it is like the scent of the
field that Hashem has blessed!”

Now, this “field” is a metaphor for
Malchus of Atzilus, (the source of
Gan Eden). This level is constantly
elevating itself from below to above
to connect to a higher level of
Elokus-Divinity. It does this in two
ways:

One is its “natural” elevation that
happens by itself, as it is written
“[Malchus of Atzilus says:] Therefore
my soul sing to You [Hashem] and
not be silent” (Tehillim 30:13),
meaning that “the Lower Light
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"> W K71 X9y XYy constantly calls to the Higher Light
"7 777 " and never ceases” (Tikunei Zohar
chap. 5).
W NIBY 1 NKPYT KM This is an internal process of

(ARA AN :

Alpia B l7jaly qqyyy  elevation, through which it awakens
TP 7" a revelation of the Light of “the
Kav” (an intense ray of the Infinite
Light as it shines down into the Order
of Worlds).

,T12yN%n Y10 YW 1" NRPYT WM There is another type of “elevation
XYY " NAYYI7 M2 M PRY from below” which depends on
o T " assistance from Above, since the
levels below do not have enough
power by themselves to awaken this
type of revelation.

M) NIMA XKITY 01 NIN XIM This is the revelation of the Makif-

vion paw) IDYYA KIT-12 RiDTPRIIK encompassing Light, which is the

C i actual Infinite Light of Hashem

""" which shines into the worlds
through “the Kav.”

This encompassing, Infinite Light, comes into the “space” of the world seemingly
by itself, but also in connection to the “elevation from below.”

This means: Before the world was created there was no actual created beings to
create an “awakening from below.”

However, the fact that Hashem decided to shine His Infinite Light and create a
world was because He perceived the great enjoyment, He would have from our
service of Him in this created world.

So, our service of Hashem indirectly (and retroactively) “caused” Hashem to want
to create us in the first place by revealing His encompassing Infinite Light.

This is the meaning of saying that the Makif-encompassing Light cannot be
“awakened” and drawn down directly through our service, but it also requires
Hashem’s assistance that what we do now should work retroactively before we
even existed.

(F7pR 17T pR)
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X1 NIMND NPMA W 1 NXPYT However, the “elevation from
VR XITY ,"01n Suj mIK2" NP below” on an internal level is
' ' ' ' .115Rn SIJ‘IJﬁ rePresented .by “the Well .of
PEESETS Miram,” which was a wellspring

that flowed by itself.

A wellspring flows up from underground by itself without any assistance of people
digging it.
Similarly, the revelation from Above of Hashem’s “Memalei-Permeating Light”

resulting from our “elevation from below” happens by itself, meaning it is a
“direct” result of our actions.

U 1 NXZYT 1D XY M LMIM Now, this is not the case regarding
00 A" e ) I3 rpi the televation Trom Delow” needed
" ' ' - .1 mewo 10 reveal the Makif-encompassing
X3 POy MY DY M oMy Light, as it is written: “there is a well
(M) that was dug out by princes”
(Bamidbar 21:18), and in our verse
“and the servants of Yitzchok dug
out a well there.” (Bereishis 26:25)

PO NIMIN NIDWNT T "PAYI™T2Y" The  “servants  of  Yitzchok”
XPY12" NPNAN 2NIART TRy KTy represent revelation from the aspect

; ; ; o of Yitzchok, who (in one sense)
103 MAT MpR - = KPR brought out the essence of the

‘"13’31‘5 nx 72"t o mye) ANV Forefathers, since he represented
the idea of “the Lamp of Darkness,”
meaning the source of “Severity.”
This is expressed in the phrase “for
you [Yitzchok] are out father...”
(See Yeshaya 63:16).

One of the main features of our forefathers, Avraham, Yitzchok, and Yaakov, is
the fact that they empower each and every Jew to serve Hashem in their daily lives.

In this context, the aspect of Yitzchok, the ability to elevate ourselves from below
to above, is the essential factor.

(2,0¥ apom ) 2
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The aspects of Avraham and Yaakov represent our ability to reveal Hashem from
Above to below through Mitzvah performance and Torah study.

LESSONS IN TORAH OR

However, Yitzchok represents our ability to elevate ourselves in prayer, and to
discover how Hashem is truly find hidden in ourselves, in our Divine essence, and
how Hashem is hidden everywhere in everything.

This ability to reveal how Hashem is hidden in us, and in a different sense how He
is hidden in the world, is the main service of Hashem, in a certain sense.

The purpose of the creation of the world is to make a dwelling place for Hashem
in the world, and from the world itself, not merely as something superimposed on
the world. Rather, that the world itself should reflect that its true purpose and nature
is to be a dwelling place for Hashem.

This process of making ourselves and the world a “dwelling” for Hashem in the
truest sense depends on the aspect of Yitzchok, of elevation from below to above.

L1 W MM e e now) 2D 1
"D N7 MK?

Therefore, it says: “And the
shepherds of Gerar fought with the
shepherds of Yitzchok, saying, ‘the
water belongs to us!’” (Bereishis
26:20)
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The reason for this misunderstanding
was the fact that they were also able
to receive from the Makif-
encompassing Light. This is because

the encompassing Light isn’t
absorbed in them in a way that
affects them, as we explained above
regarding Eisav.

We said before that the encompassing aspect of Eisav -the Levona- was holy and
could receive life from the encompassing aspect of holiness. It was only the
internal aspect of Eisav that was totally removed from holiness.

Since on the encompassing level, even unholiness can receive life from holiness,
that is why the shepherds of Gerar claimed to own the “water,” representing the
flow of life from holiness.

= (g T 1372 MWK This is the meaning of saying that the
“garments” of Eisav have the smell of
the “Field that Hashem blessed,”

meaning the life from Hashem’s
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aspect of Malchus of Atzilus, since the
“garments” are the encompassing
aspect (the Levona) and can receive
life from Malchus in an encompassing
manner.

Since this revelation of the Makif-
encompassing Light comes mainly
from the assistance of a revelation
from Above, therefore it is accessible
to all, even to unholiness.

Now, the way this verse was
explained until now was from the
perspective of Yitzchok. He thought
that Eisav was standing before him
when he smelled his garments and
said: “See the smell of my son, it is like
the field that Hashem has blessed.”

However, in truth it was actually
Yaakov that was standing before him
at that point. How can we explain
this concept, of “the smell of his
garments, in regards to Yaakov?

It says in the Midrash (Midrash
Bereishis Rabah, section 65): “And he
smelled the scent of his 13-
garments,” the word “1"T)a-
garments” is the same letters as the
word “yaia-rebels,” referring to
those rebelled against Hashem through
sin and then repented and did Teshuva,
i.e. Baalei Teshuva.

The connection between Teshuva and
“garments” is  that  garments
represent an Makif-encompassing
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level, which can only be reached
through Teshuva, since a Baal
Teshuva (a person who did true
Teshuva) “draw close to Hashem
with greater intensity” than even a
Tzadik, one who never sinned.

Since a Baal Teshuva reaches such a lofty encompassing level of Hashem’s Light,
that is why they are referred to as “garments” that surround the person.

x o my w) PIOD DY MK 0WAW  Asis mentioned in the Zohar on the
a0 K2 i ooaxy” verse “And  Avraham was old,
T T 7T coming on in days.” (Bereishis 24:1)

The Zohar comments: “Even a perfect Tzadik (righteous person) needs many years
of Divine service to truly perceive how he is coming close to Hashem, like
Avraham who served Hashem every day of his life before attaining a complete
connection to Hashem.

9 IWNT KNAINT IR PPR KDY However, Baalei  Teshuva are
fortunate, since they draw close to
Hashem with the innermost desire of
their heart and tremendous intensity;

therefore, they can reach a closeness to Hashem in one time, one day, and one
minute that even a perfect Tzadik cannot achieve from many years of Divine
service.” (Zohar I 129b)

NXW whAT Y2INW 1190 17ynY W1 Meaning: A Baal Teshuva attains a
910793 nrmA I PRY - love for Hashem that is more than
T T o his soul can contain, since he has no

ability to limit and process it.

AXTTIT 1A MYIR DT WYRIT An example of this is the story of
Reb Eliezer ben Durdaya.”
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(X,mmrTTay) #
7 In the Gemara (Avoda Zarah 17a), it describes the story of Eliezer Ben Durdaya. He

was on an extremely low spiritual level, and was completely given over to only fulfilling
his coarsest material desires. At one point he came to the realization that he had completely
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This is not the case regarding
Avraham, where is says “he was
coming with ‘days’ [i.e. garments of
Mitzvos, referred to as ‘days’],”
meaning that his Mitzvos created
garments that were limited and able
to be processed by the soul, enabling
the soul to perceive Hashem’s
revelation in Gan Eden.

In order to affect an “elevation from
below” to reveal this type of Makif-
encompassing Light, a person
should contemplate the greatness of
the Essence and Being of the Infinite
One:

That “I Hashem have not changed,”
through the process of Creation, as
it is written (Malachi 3:6), since He is
still the only True Existence, just as
before, since it is only “His Glory
that is on earth and heaven, but His
essence is reserved for his people.”
(Tehillim 148:13-14)

One can reach this level of being
called a “Baal Teshuva,” even if he
hasn’t committed any sins, rather

distanced himself from Hashem, seemingly to the point of no return.

When he realized that he was Jewish, but had utterly distanced himself from Hashem
through his total involvement in material (and forbidden) desires, he became completely
shaken to the core. He truly regretted his path of life and the unholy things he was involved
in, and he cried bitterly from the depths of his soul. His Teshuva was so intense that he in
fact died from the overwhelming experience of wanting to change his entire life and give

himself over completely to Hashem.

When he (unfortunately) died from the intensity of this experience, his soul was allowed
to enter Gan Eden, and he was given the title ‘Rabbi.’

Rabbi Yehuda HaNasi (author of the Mishnayos) said about him: “It is possible for a
person to acquire a portion in the World to Come in one short amount of time.”
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his “Teshuva-Return to Hashem” is
only expressed in his crying out to
Hashem from the fact that he feels
so separate and removed from
Hashem’s Light and revealed
closeness.

This “elevation from below” to reach
the Makif-encompassing Light in the
manner of a Baal Teshuva, is the idea
of the “scent of his garments,” i.e. an
elevation from below (smell) to the
encompassing level  (garments),
which draws down the
encompassing Light from Above, as
mentioned in the blessing of Yitzchok
“from the dew of the Heavens etc.”

However, we still need to understand
this better: Since Yaakov is the realm
of holiness, so automatically all of
the Lights Above should flow into
him, the levels of Arich Anpin, and
Chochmah and Binah etc., so why
does he need this “awakening from
below” to receive these Lights?

Regarding Eisav, we understand that he needs to do something out of the ordinary
to be able to receive Hashem’s encompassing Light, since he doesn’t deserve it.
But Yaakov already deserves to receive all the Lights from Above, so why does he
need to “prepare delicacies” and other measures in order to receive the blessings
from Yitzchok?

MW 1271 NDYINA KM 13720 K
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The idea is: This blessing from
Yitzchok was revealing intense
multifaceted Lights from Above the
Order of Hishtalshelus (spiritual
chain of Worlds), that are
incomparably higher than anything
already revealed in the Order of
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Hishtalshelus, as mentioned in the
blessing: “An abundance of grain
and wine,” which represent
dimensions of Torah, Halachos and
Agadata, which are invested in
material matters, such as Hashem’s
attribute of Kindness expressed in
the Mitzvah of giving physical crops
to the poor etc.

Similarly, everything in the Torah
(the Chumash) is written in a way of
a story, as well as: The stories of all
the prophets and the judges; the
story of Shimshon; the story of the
concubine of Giva; the stories of all
the Jewish Kings; the stories of the
Gemara, like the stories of Rabah
Bar Bar Chana and similar stories;
all of these stories hint to the
mystical secrets of the Torah that are
hidden in them.

Similarly, all of the action of the
Mitzvos: Through the physical
Sukka and Lulav, Tzitzis, and
Tefillin, the Infinte Light of Hashem
is drawn down from beyond the
Order of Hishtalshelus.

Both the revealed dimension of the Torah and physical Mitzvos draw down the
Infinite Light of Hashem that is beyond all worlds, and bring it into seemingly
simple matters, such as stories and physical objects.

Iy MoWYRYR 170 77 0w
1, 7K DYRIYA N

Since the nature and capacity of the
Order of Hishtalshelus as it comes
down into the creation of the World
of Action (the physical world) is
extremely limited;

(2, X3 X32)
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therefore, in order that abundant
Light from the Infinite Light of
Hashem should shine there, this
needs to come specifically through

the aspect of Yitzchok, who
embodied the “Source of
Severities,” the  “Lamp of

Darkness,” which is also called “the
‘Kav’ (line) of Measuring,” which
measures out and limits the Light so
that it come into the level of Wisdom
and other attributes.

Through these “severities” of
Yitzchok, an additional measure of
Light and Revelation can also be
drawn down even as far as the
physical world of Action.

This is the meaning of the blessing:
“And He will give to you, Elokim
(Hashem as manifest in severity), from
the dew of heaven etc.,” meaning that
the blessing will also come down into
the limitations of this world.

When the verse says “And He will
give,” this refers to the level of
Havaya that was mentioned in the
previous verse: “[See, the smell of
my son is like that of the field] that is
blessed by Havaya.”

In other words, the blessing is ultimately coming from Hashem as He is manifest
in the Name Havaya, which represents unlimited capacity for revelation.

However, since it is so unlimited, it must come through Hashem’s aspect of
Elokim, representing limitation, so that it should be able to come down into our

world.
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Besides for this unlimited blessing
needing to come through the name
Elokim, it also needed to come to
Yaakov without Yitzchok knowing
who he was blessing.

Rather, as Yitzchok afterward told
Eisav, “your brother came in
stealthily and took your blessing”
(Bereishis 27:35). This is because the
blessing is from such a high level that
it could not come limited in a
revealed conscious awareness.

This is similar to what the Sages said
(Moed Katan 28a): “[the flow of
blessings into the materlal world] is
not dependent [solely] on one’s
merits, but [mainly] on Mazel (a lofty
spiritual force).”

This is because a person’s merits
allow him to receive what he
deserves from Hashem’s Light as it
already is revealed in the Order of
Hishtalshelus.

This is not the case regarding the
“Mazel,” i.e. the flow of Light from
beyond the Order of Hishtalshelus is
not dependent on a person’s merits,
since it is from a level “higher” than
being affected by a person’s actions
in this world.

The flow of Light from beyond the order of Hishtalshelus is even above the
calculation of a person’s merits, which is a logical calculation of what someone

should receive.
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Therefore, it can only be expressed in something beyond conscious logic and
awareness, the “stealth” of Yaakov to receive the blessing without his father’s
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CoNscious awareness.
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This was also needed in order to
correct the Sin of the Tree of
Knowledge, that was also caused by
deception and trickery, i.e. that of
The Snake, who tricked Chava into
eating the fruit of the Tree of
Knowledge, which caused all of the
worlds to become spiritually
coarsened and affected that
unholiness connected to physicality
should mix with spiritual holiness.

To correct this, he (Yitzchok) did
just the opposite, by drawing down
lofty spiritual Lights to shine even in
the physicality of the world, that are
so intense that they can refine and
separate out the holiness that was
mixed into the physicality.

This lofty blessing contained Lights that are from higher than the Order of Worlds,
that are so high that they can come down even to the lowest physical level and

refine it.
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This refinement of physicality
would not have occurred if Yaakov
did not receive these blessings;

rather, the Torah would only have
been drawn down into spiritual
levels that exist Above the physical
dimension. This spiritual level of the
Torah is hinted in the verse “and
[Rivka went to the well to draw water,
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and] her ‘1>-jug’ was on her
shoulder,” as explained elsewhere.

The word “13-jug,” a vessel for containing drawn water, has the numerical value
(gematria) of 24. This represents the 24 Books of the Tanach (Torah, Neviim,
Kesuvim). The Torah is a “vessel” for Hashem’s Infinite Light that is drawn into
it.

The shoulder is the part of the body closest to the head. By saying that the “13-jug’
was on the ‘shoulder,’ this represents the way that Torah exists ‘next to the Head,’
meaning close to its source in Hashem, on an exalted spiritual level. The goal is
that this “13-jug’ of Torah knowledge should come down from the ‘shoulder’ and
‘Head’ and be poured down until it reaches our physical world.

This process of enabling the Torah to reach our physical world was connected to
Yaakov receiving the blessings of Infinite Light higher than the Order of Worlds,
which are so powerful that they bring the Light all the way down to the physical
world.
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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